































, éreater crime than one murder, We must go still 


Dumber of inhabitants ; and we are surrounded on 





Gospel 


wheraly, 








L 





« PEAR NOT; FOR BEHOLD, I BRING YOU GOOD TIDINGS OF GREAT JOY, WHICH SHALL BE TO ALL PEOPLE.” 





a 


PUBLISHED EVERY OTHER SATURDAY. 


i 








EDITED BY HENRY FITZ. 








VOL. VIL. 


NEW-YORK, SATURDAY, AUGUST 26, 1828. 





NO. 8. 





—— 








DOCTRINE OF THE TRINITY. 

We are induced to offer a few thoughts on. this 
subject, having just perused an article in a respec- 
table Methodist publication, in favour of the doc- 
uine; where is expressed much astonishment that 
men “of fair minds can reject such an accumula- 
tion of evidence as has often been presented ot late 
in favour of this doctrine.” We have observed 
that advocates of this hypothesis only look on one 
side of the question. For instance, passages which, 
when properly qualified by Scripture definitions and 
explanations, not only teach no such doctrine, but 
plainly prove the contrary, are dragged in, ip a dis- 
jointed form, and absolutely forced to a construc- 
tion the writer never intended. However mucl; 
may be said to extenuate such management, from 
the consideration of the partiality common to man- 
kind for their own views, there is, in every such 
case, a gross deception practised upon the unlearned 
reader. 
If this disputed doctrine be true, as taught by 
Trinitarians, ao man in his sensgs can suppose that 
a just God will ever punish in another world, any 
of his creatures, who, in this world, cannot see the 
truth of the doctrine, and consequently, cannot be- 
lieve it, for their rejection of it. And vice versa. 
In the publication alluded to, the author consi- 
dets the “following inference as unavoidable, that, 
the Father, Son, and Holy Spirit, are the one only 
living and true God.” We ask, how can a man, 
whose reason teaches him that the Father is one, 
that the Son is another one, and the Holy Spirit, 
(as Trinitarians teach) another distinct one, which 
added together make three, be, after ail, only one ? 
If it be a fact, as taught in all the schools and semi- 
naries of learning in the world, that three ones make 
three, and that three is numerically three times the 
quantity and three times as many as one, then it fol- 
lows, that the believer in the doctrine of the Trinity, 
that three are one, believes a falsehood } an arrant, 
naked, unqualified falsehood. On the other hand, 
if this doctrine be true, that three are no more and 
no greater in numbers and quantity than one, then 
mankind are educated in the belief of a sank (alse- 
hood, when they are taught that three dollars are 
More than one dollar; or that three murders is a 


farther—If it is a fact, that “ three are only one,” 
then three men constitute only one man ; the world, 
herefore, contains only one third the supposed 


ll sides with gross absurdities. 
The evidence which will pass current in a church, 
here it is enforeed by threats of endless damnation 





if not believed, and is there swallawed whole, with 
‘ear and trembling, would be scouted with contempt 
and disdain in a court of justice, by the same peo- 
ple should they have an opportunity. 

In the publication containing this proof of the 
Crinity, &c. there is more caution used, perhaps, 
than the writer himself was aware of. For he says, 
“the following inference.” After all, then, this 
momentous doctrine is only inferred! True, and 
only so much as this, by disjointing passages!!! 

Let us inquire into this matter—Christ says; 
(John xv. 1.) 1 am the true vine, and my Father is 
the Husbandman.” This doctrine which teaches 
that three are one, and that “the man Christ Jesus” 
is the only true God, must also teach, and prove 
too, thatthe “ine and the husbandman are pre- 
cisely one and the same thing, or person, or being! 
fWe all know, that the husbandman and the vine 
he cultivates are two, and are as distinet and sepa- 
rate in their being, as it is possible for subsistences 
to be. Can we possibly suppose for a moment, that 
when Christ asserted of himself and-his Father, “1 
am the true vine, and my Father is the Husband. 
map,” that he intended to signify, and be under- 
stood to mean, that be was both the true vine aod 
the husbandman ? .that the viae is. the Father, and 
the Father. the vine ? Look at.the figure introduced 
by Christ.. Addressing his disciples,.in the same 
chapter, he says, “Lam the vine, ye are the branches,”’ 
Consider the relation here taught by Christ, as sub; 
sisting between mankind and, himself, and between 
himself and God the Father. God is compared tay 
the husbandman, who cultivates the vine—Christ 
to the vine cultivated, and inankind to the branches 
of the vine. The husbandman is greater than, the 
vine. Christ says, “ The Father is greatert than I.” 
But the vine itself, and the branches of the vine, ap; 
proximate to an equality, which can never be consi- 
dered to exist between the husbandman and the vine. 
This figure of the vine and its branches, avd the 
husbandman who cultivates the vine, is both beau- 
tiful and significant. There is a dependence of the 
branches on the vine, for Jife and pourishment. 
The vine itself depends upon the. husbandman’s 
culture. Christ is therefore represented as the 
medium of God’s communication of good to man. 
Man is dependent on Christ for spiritual life, as the 
branches depend on the vine for vegetable life. 
The husbandman not only cultivates the vine, but 
he plants it, in the first instance. Christ, therefore, 
is of God. God planted, or sent him into the 
world, to be the medium of his communications of 
love and mercy to man. 

We invite Trinitartans te examine the ab ive, anf 
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to 0 disprilve our premises and Their conclusions, if 
they can. Buc let them remember, that if this pas- 
sage signifies, according to their hypothesis, that 
Christ is God, then the relation subsisting between 
God and man, is the same as that subsisting be- 
tween a vine and its branches! 

—— 
ACCOMMODATION OF SCRIPTURE. 
REPLY TO HONESTUS.* 

(Concluded from page 54.) 

We will now examine Honestus’s hypothesis in 
relation to the passage in Heb. ii. 6—11, and Psa. 
viii. The candid and attentive reader of these 
passages, will observe a striking difference in the 
manner and using of the passage in Psalms, as 
applied in Heb. ii. and the manner and using of 
Gen. xxii. 18, as applied in Gal. iii. 16. In the 
case of the promise, Paul asserts, without qualifica- 
tion, that Christ is the seed to whom the promise 
was made. But in Heb. ii. the writer of that epis- 
tle makes no such declaration relative to Christ, as 
being spoken of by the Psalmist! 

The writer to the Hebrews says, “ But one in a 
certain place testified, saying,”—Who is this “ one,” 
here spoken of, who testified? The presumption is 
strong, that the writer of the 8th Psalm, is the 
“one” here alluded to. What does this “ one” tes- 
tify? Ans. After praising God in admiration of 
the immensity of his works, &c. he returns, as it 
were, from the contemplation of the celestial hea- 
vens, to the contemplation of man, whom God cre- 
ated and placed on the earth, a mere speck in com- 
parison of the whole of Ged’s works. Apparently 
struck with the mighty contrast, and feeling his 
own littleness, he gives vent to his feelings of humi- 
lity, and asks, “ What is man, that thou art mindful 
of hin? and the son of man, that thou visitest 
him?” He then considers the condition of man, 
and says, “ For thou hast made him a little lower 
than the angels, and hast crowned him with glory 
and honour. Thou madest him to have dominion 
overthe works of thine-hands; thou hast put all 
things under his feet: all sheep and oxen, yea, 
and the beasts of the field; the fowl of the air, 
and the fish of the sea, and whatsoever passeth 
through the paths of the seas.” Then the writer, 
iu view of God’s goodness to man, tapturously ex- 
claims, “ O Lorn, our Logp, bow excellent is thy 
name in al) the earth !” 

Please to notice, the Psalmist, after praising 
God in admiration of his greatness, as manifested 
in his works, refers to man’s condition as an evi- 
dence of God’s goodness. He asserts that the 
Lorp made man to have dominion over the works 
of hishands. The Psalmist then enumerates the 
works of the Lora, over which man’s dominion 
extended. 

Now fet ws return to the writer to the Hebrews. 
In the fisst chapter, speaking of the “man Christ 
Jesus,” be says, “God hath anointed thee with the 
oil of gladness above thy fellows.” We learn in the 
second chapter who Christ’s feilows are, that they 








* The reader is referred to Gospel Herald, No. 6, p. 41. 


are those “hot are ‘ © nertibedl ¢ of flesh and blood ” 
and Christ is “ not ashamed to call them brethren.” 
The writer to the Hebrews, then, in showing the 
pre-eminence of Christ, who was “ anointed with 
the oil of gladness anove his fellows,” ov brethren, 
with the greatest propriety introduces the declara- 
tion of the Psalmist, who enumerates the benefits 
conferred upon mankind universally, and exhibits 
the contrast in the strongest point of view. 

Christ, as the Head of man, has a pre-eminence 
which answers to the exalted condition of the head 
of the body, which controls or puts under subjec- 
tion to its dictates, all the inferior members. There 
fore, the writer to the Hebrews says, of man, in 
reference to his pre-eminence, “we see not yet 
all things put under him. [What do we see ? Ans. 
But we see Jesus, who was made alittle lower than 
the angels [made like unto his brethren, man in 
the aggregate, as spoken of by the Psalmist,] for the 
suffering of death crowned with glory and honour; 
that he by the grace of God should taste death for 
every man,” &c. 

Here, then, is the pre-eminence pointed out 
His fellows were crowned with glory and honour, 
in a qualified sense ; by having a temporal dominion 
over the works of God’s hands. But Jesus, who 
was made like unto them of flesh and blood, is 
“ anointed with the oil of gladness above his fel- 
lows,” namely, “ for the suffering of death crowned 
with glory and honour; that he by the grace of 
God should taste death for every man.” He is the 
Captain of Salvation, and will bring many sons to 
glory! Not to have dominion over sheep and oxen, 
but to have dominion over mankind, the members 
of his body, is the gladness which, like oil, anointed 
the “man Christ Jesus!” This writer adds, “In 
all things it behooved him to be made like unto his 
brethren, that he might be a merciful and faithful 
high priest in things pertaining to God, to make 
reconciliation for the sins of the people.” 

The reader will perceive, that we have no dispo- 
sition to dispute with Honestus, whether man has 
not as much dominion over sheep and oxen, now, 
as he will ever have. We will, however, dispute 
Honestus’s pretensions, whenever they shove Paul 
aside ; and will question his authority for calling 
Panl’s arguments far-fetched, or inconclusive. Ho- 
nestus must have the credit of his own mistakes; 
it will not answer to attribute them to Paul. 

The last passage introduced by Honestus, which 
remains for consideration, is Heb. i. 8, where the 
writer of that epistle, so Honestus says, “ applied a 
passage in the 45th Psalm to Christ, the Son of 
God.” Honestus, however, acknowledges, that 
“what the writer to the Hebrews is labouring to 
prove, is undoubtedly true, namely, that Jesus was 
anointed with the oil of gladness above his fellows : 
but, nevertheless, it does not necessarily follow that 
this was the meaning of the Psalmist. For let 
any one read the whole Psalm, attentively, and it 
will be perceived that it was written in honour of 
the royal family, at the time when the queen was 
brought home, and stood at the right hand of the 
king ‘in gold of Ophir ;’ whom the Psalmist *¢- 
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dresses, ver. 10, 11. Now, we may say, that this 
Psalm is prophetical, and that, the king means 
Christ, and the queen represents the Church, &c. 
but the question is, was this the meaning of the 
Psalmist? If so, what does he mean by the 
‘daughter of Tyre’— the king’s daughter’—the 
virgins her companions ?”” Honestus then adds, 
“understand the Psalm literally, as meaning what 
it says, and it is all perfectly rational and plain ; 
but put any other construction upon it, and it is all 
mystery ina mist.” It shall be our business to show 
shat Honestusis ina mist, and almost blinded by it. 

What says the Psalm, which we are to under- 
stand “literally, as meaning what it says, and it is 
all perfectly rational and plain?” Ans. It says, 
“touching the king, Thou art fairer than the chil- 
dren of men: grace is poured into thy lips; uhere- 
fore God hath blessed thee for ever. Gird thy 
sword upon thy thigh, O most Mighty, with thy 
glory and thy majesty. And in thy majesty ride 
prosperously, because of truth, and meekness, and 
righteousness ; and thy right hand shall teach thee 
terrible things. Thine arrows are sharp in the 
hearts of the king’s enemies; whereby the people 
fall under thee. Thy throne, O God, is for ever 
and ever: the sceptre of thy kingdom ts a right 
sceptre. Thou lovest righteousness, and hatest 
wickedness ; therefore God, thy God, hath anointed 
thee with the cil of gladness above thy fellows.” 
(Psa. xlv. 1—7.) 

The above is the first seven verses of the Psalm, 
the whole of which, according to Honestus, “ was 
written in honour of the royal family, at the time 
when the queen was brought home, and stood at 
the right hand of the king ‘in gold of Ophir ; 
whom,” says Honestus, “the Psalmist addresses, 
ver. 10,11.’ Who is addressed ver.1—7? Are 
the first seven verses, as quoted above, “ understood 
literally as meaning what they say, all perfectly 
rational and plain,” when applied to, and consi- 
dered as “ written in honour of, the royal family ?” 
To us, there appears a thick cloud of “ mist,” and 
the words “perfectly rational and plain,” seem 
very much like “ mystery,” if we attempt a solu- 
tion of them in harmony with any thing we ever 
heard of which passes current in the world for reasou, 
If, as Honestus says, with the cansideration of the 
church being spoken of, prophetically, “it is all 
mystery in a mist,” we think his “ perfectly rational 
and plain” understanding of the Psalm increases 
the mist to that degree, that the mystery and every 
thing related to it is all swallowed up in it. 

Has the Psalmist addressed the queen or wife of 
the king of Israel, and exhorted her to worship 
her husband as her Lorn? (See ver. 11.) Can 
the term, in the original, which is rendered Lonp, 
ver. 11, apply “literally, rationally, and plainly,” 
to the king of Israel? Who is the “ Mighty,” 
spoken of, ver. 3, who rides prosperously in ma- 
jesty ? ver. 4, and whose right hand teaches terri- 
ble things? When we read, Psa. xlvi. 8, “ Come, 
behold the works of the Lorn, what desolations he 
hath made in the earth,” is the call to behold the 
works of the king of Israe!, the husband of the 
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queen you speak of ? When we read in the next, 
the 47th Psalm, “ For the Lorp most high is ter- 
rible, ke ig a great King over all the earth,” are we 
to understand that the queen’s husband is spoken 
of? and that, that queen’s husband is the king of 
Israel? What is the * name,” of this queen, which 
it is said, Psa. xlv. 17, “I will make to be remem- 
bered in all generations ; therefore shall the people 
praise thee for ever and ever?” Is there not more 
mist to clear away, to make this Psalin “ perfectly 
ational and plain,” with your application of it, 
than you were aware of ? 

We will now attempt to clear away some of the 
mist which obscures this Psalm, and hides its mean- 
ing from the vision of Houestus; in the shape of 
“the daughter of Tyre”—“Ahe king’s daughter’ 
—* the virgins her companions,” &c. &c. 

The term daughter is used in the books of the 
prophets for people. See Jere. xxxi. 22; xlvi. 19, 
24; xviii. 18; xlix.4; Ezek. xvi. 44, 45; parti- 
cularly, Lam. i. 15; ii. 2, 13; iv. 6, 21, 22; Isa. i. 
8; xxxvii. 22; xlvii. 1—5; Psa. ix. 14. An ex- 
amination of these passages will, we think, con- 
vince every candid person, that the phrase “the 
daughter of Tyre,” by no means necessarily signi- 
fies an individual female, born in the city of Tyre. 

The “ king’s daughter.” If the term king sig- 
nify Christ, as king in Zion, the phrase “ king's 
daughter” may very properly signify the people in 
willing subjection to Christ, who are his subjects in 
his mediatorial kingdom, 

“ The virgins her companions.” We read of the 
“virgin the daughter of Babylon”—*the virgin 
the daughter of Zion”—* the virgin the daughter 
of Israel.” These phrases signify people. “The 
kingdom of heaven is likened unto ten virgins,” 
&c. An apostle says, “I have espoused you to 
one husband, that I may present you as a chaste 
virgin to Christ.” 2 Cor. xi, 2. In Isa. xlix. 23, 
we read of queens being nursing mothers to Zion, 
or the church. 

To our conception, let this 45th Psalm signify 
what it will, one thing is certain, that it is absojute- 
ly impossible to construe it literally to mean what 
Honestus has asserted. So far from being “ per- 
fectly rational and plain,” such an application pre- 
sents insuperable difficulties; not a mist, but the 
gloomy blackness of the darkness of Egypt. 

The reader can judge for himself, and decide, 
whether Honestus’s method of commenting on the 
scriptures will be, in its tendency, productive of 
faith in the Gospel of Christ, as preached by Paul, 
or of doubt and skepticism, 

—<—— 
TO THE EDITOR OF THE GOSPEL HEBALD. 

In Isaiah vi. i. it is said, “ I saw the Lord sitting 
upon his throne, high and lifted up, and his train 
filled the temple,” &c.—In John xii. 41, it is re- 
sponded—* These things said Esaias, when he saw 
his glory,” &c. Now, Mr. Editor, can you recon- 
cile these and yet make the Saviour of the world a 
mere man ? 

Any observations you may make on the above 
will be attentively considered by T 
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REPLY. 

Our correspondent T.’s argument, appears to be 
the following : Isaiah saw the Lorp, or Jenovan, 
Gop, the Fatuen, sitting upon a throne, &c. John 
the Evangelist says, “These things said Esaias, 
when be saw his glory,” &c.; therefore, the word 
his, refers to Jesus Christ, and he is the Loxrp or 
Fatuer, &c. whom Isaiah saw; because John 
says, “ these things said Esaias,” &c. We state for 
T.’s consideration the following particulars: 

First. The things which John says Isaiah said, 
aod the things which T. says Isaiah said, happen 
not to be the same things. 

Second. W& learn from the connexion of the 
passage quoted from John xii. that Christ declared, 
“TI nave not spoken of myself, but the Father who 
sent me, he gave me a commandment, what I should 
say, and what I should speak.” ‘Therefore, it appears 
that T. only infers from, to say ‘he most, a mode of 
expression which admits of an argument and ques- 
tion relative to its proper import, a fact, which 
Christ himself denies in positive and unequivocal 
terms! ‘The words, “myself and the Father who 
sent me,” do not barely imply two distimet -beings, 
but they assert it in the strongest unequivocal Jan- 
guage. For the Father who sent, is one being ; 


and the sent, or “me, myself,” is another being. 
We will now examine T.’s argument in re- 
ference to Isaiah’s testimony, and John’s applica- 
«? 


tion of it. 

John’s first quotation, ver. 38, is from Isa. liii. 1. 
By consulting the prophet we do not learn that the 
Loap is the being or person spoken of, who “ was 
eut off out of the land of the living ;” but we do 
learn, that “the Lorp hath laid on him [the 
being sent,] the iniquity of os all.’ John’s second 
quotation, ver. 40, from Isa. vi. 10, “He hath 
blinded their eyes, aud hardened their heart; that 
they should not see with their eyes, nor understand 
with their heart, and be converted, and I should 
heal them. These things said Esaias, when be saw 
his glory, and spake of him.” Du these words de- 
clare that Jesus Christ is the Lorp of Hosts, whom 
Isaiah “ saw sitting upon his throne?” No. But 
Christ declares, in so many words, “I have not 
spoken of myself; but the Father who sent me, he 
gave me acommandment,” &c. What was John’s 
own understanding of this matter? Who did he 
say Christ was? Ans. John i. 34. “I saw and 
bare recerd that this isthe Son of God.” How 
did John understand relative to the glory spoken of, 
and which glory John said Isaiah saw ? Ans. Jobin 
i. 14. “We beheld his glory, the glory as of the 
only begotten of the Father.” Now one thing is 
certain, if Isaiah saw the glory of Christ, and spake 
of that glory as of the glory of the Lorn, or Fa- 
ther, John saw quite differently from Isaiah ! 

What is the glory of the Lorp of Hosts? or, 
how is it manifested? Ans. We are taught in Ex. 
xXxiii. 18, 19, that the Lord’s goodness is his glory. 
We are also taught that “the glory of the Lorp ap- 
peared in the cloud”—*“the glory of the Lorp 
abode on mount Sinai” —*“ the heavens declare the 


glory of God.” We are told of Christ, that “he 
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shall come in the glory of his Father.” And Pan} 
says, 1 Tim. i. 17, “ Unto the king eternal, immor. 
tal, invisible, the only wise God, be honour and 
glory for ever and ever. Amen.” It appears that 
Christ disclaimed all glory as belonging to himself, 
and speaks of his Father’s glory, and says, “ The 
glory thou gavest me,” &c. Peter declares 1st 
epistle i. 21, of Christ, that “God raised him up 
fiem the dead, and gave him glory.” Surely, if 
Ist iah saw Christ’s glory, and spake of it, he saw 
tie: glory which God the Father gave him ! 

Well, then, you will admit that, in some certain 
sense, Jesus Christ is the glory of the Lord. Most 
assuredly ; for we read of man, 1 Cor. xi. 7, that 
““he is the image and glory of God.” We wit! 
even admit that Isaiah saw the glory of God, the 
Lorn of Hosts, when he spake of Christ. Now 
do we “make the Saviour of the world a mere 
man?” We teach, that God, the Lord of Hosts, 
is the Saviour of the world; and that He is nota 
man ; for the scriptures declare of Him, that “ He 
is nut man!” We teach that “ Christ is the Son 
of God,” the “ Mediator between God and men,” — 
that “ God will judge the world in righteousness by 
that Man whom he hath ordained.” We teach, 
that God will save the world by Jesus Christ, so 
that Jesus Christ is the agent, and, in this sense, 
the Saviour; for Christ has said, “ the Father that 
dwelleth in me, He doeth the works.” Christ 
also said “ The Son can do nothing of himself.” 
Therefore, we conclude, that, as God is “ not man, 
nor the son of man,” and as Christ is declared in 
the scriptures to be, both “man and the son of man,” 
that Christ 1s not God, and God is not Christ! 

We offer the above for T.’s serious consideration ; 
assuring him, we believe that neither he, nor no 
other man living, can overthrow or evade the above 
testimony, which proves that Jesus Christ is nat 
the Sovereign God of the universe, but “a man 
approved of God by miracles, and wonders, and 
signs, Which God did by him.” Nc. Acts. ii, 22, 

i 
A NEW MANIA, 
OR OWEN’S SYSTEM OF COMMUNITIES. 

Mr. Rovert Owen, who has figured at New-Har- 
mony for some time past, delivered ay Oration, July 
4th, in the public Hall at New-Harmony, in which be 
uubosomed himself, and gave full vent to his ideas 
and notions. We say, tdeas and notions, for we 
Lcannot conscientiously call the subjects of his 
avowal principles! The following is extracted 
fom his Oration: 

“ Superstition forced man to believe, or say he 
believed, that a Being existed who possessed all 
power, wisdom and goodness—that he could do 
and that he did every thing—and yet that evil and 
misery superabound; and that this being, who 
makes and does all things, is not the direct or in- 
direct author of evil or misery. Such is the foun- 
dation on which all the miseries and ravings of su- 
perstition are erected, in all parts of the world.” 

“1 now Decuarg, to you, and to the world, that 
Man up to this hour, has been, in all parts of the 





earth, a slave toa Trinity of the most monstrous 
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srils that could be combined to inflict mental and 
ysical evil upon his whole race. 

“] refer to Parvate, on Inpivepuat Propea- 
;Y—ABSURD AND IRRATIONAL SYSTEMS OF RE- 
LIGION—AND MARRIAGE, FOUNDED ON INDIVIDU- 
AL PROPERTY COMBINED WITH SOME ONE OF 
sHESE IRRATIONAL SYSTEMS OF RELIGION.” 

We have heard that Mr. Owen is a deist ; but 
yntil he published his Oration, we were ignorant 
that he approximated to atheism, if he is not quite 
an atheist. His “trinity of monstrous evils,” is a 
farther expose of, not his principles but, his notions. 
First: “ Private, or individual property”—Se- 
cond: “ Absurd and irrational systems of RELI- 
gion”—Third: “ Marriage, founded on individual 
property combined with some one of these irrational 
systems of RELIGION.” 

The first member of his trinity of evils, “ pri- 
vate, or individual property,” we will pass by with 
the remark, that we think none but a mad man will 
advocate his views on this head, so far as to disfran- 
chise every, or any man of every thing and posses- 
sion, which is, can, may, or must be, classed under 
the head of “ private or individual property.” 

The second member of his trinity of evils, “ Ab- 
surd and irrational systems of religion,” may he 
understood by a reference to his declaration, rela- 
tive to a belief in the “ existencé of a Being, who 
possesses all power, wisdom, and goodness,” &c. 
We are driven by his phraseology to the conclu- 
sion, that a belief in the existence of a supreme 
Being possessing the attributes specified, is an 
«absurd and irrational system of religion.” Conse- 
quently, when we come to consider his proposition 
relative to marriage, we are furnished with a clue 
to his meaning, as follows: 

“ Marriage, founded on individua: property com- 
bined with some one of these trrational systems of 
religion.” In the first place, there cannot be any 
private, or individual property. Second—No sys- 
tem of religion can be rational, which admits of 
the proposition that a supreme Being exists, etc. 
Third—There can be no marriage which shall set 
aside any and every man’s claims toa woman; for 
as there can be no private, or individual property, 
every Woman is, in common, as much the property 
of one man as another, and it is the absurd and irra- 
tional systems of religion, which teach the belief 
of a supreme Being, etc. which forbids this having 
things in common, and authorizes the evil of mar- 
riage, which is the third member of the trinity ! 

When we read the following extract from his 
Oration, his excessive vanity lessened our surprise 
at his tmpudence. . 

“IT have read to you, my friends, thus publicly, 
principles, that no one has ever ventured to declare 
in public.” * * «J consider this to be the most 
important era of my life—” * * “I have calmly 
and deliberately determined, upon this eventful and 
auspicious occasion, to break asunder the remain- 
ing mental bonds, which for so many ages have 
grievously afflicted our nature, and by so doing to 
give for ever full freedom tothe human mind.” * * 


bility of recall: st has been already received inte 
your minds; speedily it will be heard throughout 
America, and thence it will be North and South, 
and East, and West, as far as language is known, 
and almost as fast as it shall be conveyed, human 
nature will recognise and receive it.” 

None but real simpletons will mow become the 
dupes of this arrogant fool. We do not use this 
mode of expression because we delight to call 
“hard names ;” but because we will “ call things 
by their right names.” His arrogance is almost, 
if not quite without a parallel; and none but the 
Sool ever said in his heart, “ There is no God!” 
Every honest man whois not mad, of any and 
every religious sect, will lift his voice against the 
abominable and foolish ideas and notions of this 
vain reformer. We trust the whole nation will 
rise indignant, and frown into his merited insignifi- 
cance, this arrogant, and impudent man. 

It behooves all and every one who are any way 
interested in the welfare of the community re- 
cently formed at Haverstraw, to be awake and on 
the alert; lest the poison of the New-Harmony 
reformer has commenced its work of destruction 
at that place also. ‘The present is an eventful mo- 
ment to all concerned in the prosperity of mankind ; 
and wo will betide that man, who shall lend his 
assistance, and give his countenance and support to 
the preposterous and wicked sentiments avowed 
by Robert Owen. 

We have read with attention, and examined with 
candour, Mr. Owen’s Oration, and feel ourselves 
compelled to oppose sentiments thus unblushingly 
avowed, which, on Mr. Owen’s own confession, 
“ strikes, directly, at the fundamental principles by 
which society has heretofore been regulated and 
governed.” Mr. O. adds, “It is either true of 
false ; and it [the Oration] onght to pass through 
that fery ordeal, which shall determine its’ truth or 
error.” 

We think it must be mortifying to the feelings 
of this conceited atheist, to find instead of that as- 
tonishing and extensive devotedness to his whims 
and notions, which he anticipated should immedi- 
ately follow the avowal of his “ mental indepen- 
dence,” a spirit of opposition and incredulity mani- 


very hotbed, and among the sprouts of his own 
planting! Such is the fact—his community im- 
mediately cracked, and where the separating parts 
shall settle, whether on the foundation of truth, or 
on the pedestal of nonsense or absurdity, time only 
can determine. 
-—_—~<— 
A NEW DEVIL! 

Mr. Owen, the New-Harmony reformer, says, 
in his Oration, “This formidable Trinity, com- 
pounded of Ignorance, Superstttion and Hypocrisy, 
is the only Demon, or Devil, that ever has, or, most 
likely, ever will torment the buman race.” So 
much for Mr. O.’s Devil! 

Mr. O. makes “ Superstition and Religion” syno- 
nymous terms. He says, “ Religion, or Supersti- 





“ The teuth has passed from me, beyond the possi- 
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be superstitions,—by destroying the judgment, irra- 
tionalized all the mental faculties of man, and 
made him the most abject slave, through the fear 
of nouentities created solely by his own disordered 
imagination. Superstition forced him to believe, 
orto say he believed, that a Being existed who 
possessed all power, wisdom and goodness,” &c. 
It appears that Mr. O. has made the discovery, that 
a Supreme Being is a nonentity, which “is created 
by man’s disordered imagination, and man ts an ab- 
ject slave, through fear, to this Supreme Being, or 
nonentity! The religion of Christ, we think, is 
much less likely to “ destroy the judgment,” than 
the impious and vain boasting of this New-Harmony 
reformer. 
NVote.—Mr. Owen also says, in his “ New-Har- 
mony Gazette,”—* In the year 1817, I openly de- 
nounced Superstition, and declared that au reli- 
gions contained too much error to be of divine ori- 
gin, or to be really useful to mankind.” 
(> The article in this number entitled A new 
mania, or Owen’s sytem of communities, was hand- 
ed to the printer by the editor, last week, on Fri- 
day. This information will be acceptable, for cer- 
tain reasons, to some of our readers. 
—~<f— 
From the (Boston) Universalist Magazine. 
UNITARIAN INCONSISTENCY. 
fThe following is an extract from a Review of a 
Sermon, in the Christian Examiner for May and 
June.] 
“The author insists much and often, upon put- 
ting our trust in Christ alone. He probably does 
not mean by this to forbid trust in Jehovah, in whom 
is everlasting strength, but only trust in our own 
merit. Now we think it as absurd as he can, to 
suppose any human merit can be great enough to 
deserve the eternal happiness of heaven. We think 
the reward infinitely disproportioned to the service. 
If there were no future life, we say that every man 
teceives inove happiness in this world than his good- 
ness merits. The eternal happiness of the good is 
entirely owing to the grace of God; it is a gift to 
those who comply with the conditions annexed to 
it. Now, whilst I trust in the promise of God alone, 
that eternal happiness will be the reward of the 
good, what am I to trust to, that I shall be a par- 
taker in this happiness? What can I trust in but 
my character, the testimony of conseience, that I 
have fulfilled the conditions on which the promise 
is made? Who more willing to ascribe the rewards 
of heaven to grace than St. Paul? But to what did 
he trust that the promise of heaven applied to him ? 
‘I have fought a good fight, I have finished my 
course, I have kept the faith. Henceforth is laid 
up for me a crown of righteousness, which the Lord, 
the righteous Judge, shall give me in that day.’” 
We cannot refrain from inquiring, on reading 
the above, if no “human merit can be great enough 
to deserve the eternal happiness of heaven,” how 
“eternal happiness will be the reward of the good ?” 
How can a person receive that as @ reward, which: 
he never merited ? 


_—~ 


future life, we say that every man receives More 
happiness in this world than hig goodness merits.” 
If we receive all the happiness in this world whick 
our goodness merits, how can we receive eternal 
happiness as a reward ? 

Furthermore, the Unitarians in endeavouring to 
establish what they call a future retribution, a. 
times tell us, that the righteous are often afflicted 
and cast down, while the wicked flourish, and that 
therefore there must be a future retribution ip order 
to equalise the dealings of God with men. Let the 
reader compare this very common argument, lately 
advanced, as we see in the preceding communica- 
tion, by Parson Mr. Gray, let him tompare it, I say, 
with the above extract, remembering to pay parti- 
cular attention to these words, “ every man receives 
more happiness in this world than his goodness 
merits.” 

Lastly ; we would inquire of the writer of the 
above extract, whether Paul expected that “ crown 
of righteousness” as a future reward? He says, 
henceforth, not therefore, is laid up, &c. And if he 
did expect it as a reward, did he think he had re- 
ceived more happiness in this life than his good 
ness merited ? 
—p— 

From the (Philadelphia) Herald of Salvation. 

PAGAN VIRTUE.—a Fact. 
In the early settlement of Whilestown, N. Y. a 
gentleman made a visit to the Meadows on Fish 
creek, for the purpose of procuring Salmon. On 
his arrival, he was gratified to find a party of In- 
dians, (Oneidas,) with a large number of Salmon 
—but was very much astonished, that they would 
sell none. He repeatedly urged them—proffered 
the pay, and insisted that out ef so many, they 
could readily supply him with all that he wished. 
To this one uniform reply was made—“ by and by, 
you buy.” 
The only alternative was, to wait their pleasure 
In a short time, a number of the largest and best 
fish were marked ; and the natives sat down quietly 
to smoke their pipes. Atlength several small boys, 
(natives,) arrived, and by direction of one who ap- 
peared to have some authority, they took the fish 
which had been marked, and carried them away. 
When this was done, they informed the gentleinan 
they could now furnish him, by saying —* now you 
buy.” 
After having procured as many as he chose, he 
inquired why they had at first refused to sell, and 
why so many of the best fish were sent away? One 
who could speak a little English, proceeded to in- 
form him, that theyshad widows among them,— 
that the boys were their children, none of whom 
had arrived at an age which enabled them to pro- 
vide for their parents; and that it was their custom 
to set apart for them, a certain portion of all they 
obtained before any sales were made. The white 
man saw that men by nature are not totally de- 
praved, praised the spirit of active and native be- 
nevolence, which provided thus, for the “ fatherless 
and the widow,” and blushed for the want of mercy 





Again. We read in the above, ‘ If there were no 
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FOR THE GOSPEL HERALD. 
ROMANS, ix. @. 

“| have great heaviness, and continual sorrow 
in my heart.” Can this be, if Universalism affords 
constant peace and contentment? Will any Uni- 
yersalist assert that the Apostle of the Gentiles did 
pot understand his subject ? and yet this great man 
affirms, that he has “ great heaviness and continual 
sorrow in his heart ;” when, if he were a Univer- 

salist, he must have believed, that all would finally 
be saved. But whence this heaviness, and this 
sorrow, but from his knowledge that there will be a 
day in which we shall be judged according to our 
deeds—and that, in your favourite phrase, in a 
future mode of being ? 

GIDEON. 
REPLY. 

Will Gideon admit that Paul had a cause to as- 
sign for his sorrow? Yes; he asserts this, in a 
qualified sense. What is it? Ans. Paul believed 
his brethren would be endlessly miserable, and this 
belief wade Paul continually sorry and heavy in his 
heart. Admit this, and view the difficulty then. 
If Paul was in this sorrowful condition when he 
anticipated the deplorable condition which awaited 
his brethren in another world, what must be Paul’s 
sorrow in another world, when he beholds his bre- 
thren actually suffering the misery, without hope of 
relief, which grieved him only to behold at a dis- 
tance? If Paul’s brethren suffer in another world, 
Paul must suffer too! Or will you argue the popu- 
lar hypothesis, that when Paul shall be inade per- 
fect in holiness, like God, who by the way is love, 
his feelings will be sublimated to that degree, that 
misery and happiness will be all one with him, so far 
as others shall be concerned? In fine, that Paul 
shall be then, as he describes sinners now, “ without 
natural affection *” 

It is certainly very strange, that Paul believed his 
brethren would be punished interminably, in an- 
other world, and never, in all his preaching, cau- 
tioned them of the danger that awaited them! Is 
it not wonderful, that Paul believed his sinful 
brethren would be punished in a future Hell, and 
never let the word Hell escape from his lips! It is 
true, he uses the word Hades, commonly rendered 
Hell, once ; and only once in all his epistles! and 
then, to cry out in triumph, “O grave, hades, or 
hell! where is thy victory?” Paul could have 
nd sorrow in his heart on account of his brethren 
suffering in this Hell in a “ future state,” when he 
asked, in triumph, the above question. 

Well, then, pray tell me what Paul was sorry 
about? Why, Paul ‘was sorry that his brethren 
were biind to the glorious truths which to him were 
subjects of continual rejoicing. For, strange as it 
may appear, Paul was both sorry and glad at the 
same time. Sorry that “ blindness in part is hap- 
pened to Israel ;” and glad that “ God hath con- 
cluded them ali in unbelief, that he might have 
MERCY UPON ALL!” (See Rom. xi. 25—36.) In 
this condition of mind, Paul exclaims, with abun- 
dance of gratitude and rejoicing, “ O the depths of 
the riches both of the wisdom and knowlege of 


God ! how unsearchable are his judgments, and his 
ways past finding out!” 

Paul’s very brethren, for whom he grieved, are 
declared by him to be of the “adoption, and the 
glory, and the covenants, and the giving of the law, 
and the service, and the promises.” Paul knew, 
and declared, of the judgment, that “God would 
judge the world in righteousness.” And he also 
asserted, “ that every one may [or will] receive the 
things tn BopyY according to that he hath done, 
whether it be good or bad.” (2 Cor. v. 10.) 

We inform Gideon that we believe all men will 
be saved ; notwithstanding which belief, we are sur- 
ry for many things which now exist as evils; and, 
at the same time, we rejoice, that the time will 
come, when these evils shall be no more for ever! 

—<>— 
FOR THE GOSPEL HERALD. 

Mr. Epitor.-—Being recently on a visit at 
Southold, (L. I.) I happened one evening to attend 
a Methodist “eeting. It was the night after their 
return from Camp-meeting; of course, you can 
easily imagine with what spirit they were possessed. 
The preacher, after having given some very wise 
specimens of his borrowed talents, by asserting that 
the Bible only mentioned one Universalist preacher, 
and that the Devil was the one, &c. Kc., closed his 
discourse, and gave way for his Brother preacher to 
make some additional remarks. Having finished 
the formalities of the meeting, the preacher request- 
ed that some one who felt desirous of being on the 
Lord’s side, and bad recently experienced his pecu- 
liar mercy [at Camp-meeting] would manifest it by 
rismg up, or to approach the altar to be prayed for. 
It so happened, that no one, for a long time, came 
forward. At length, however, a certain widow, 
with her children presented herself for this purpose ; 
they, to be sure, have had the misfortune to become 
town paupers, and of course do not move in so re- 
spectable a circle as some others. As soon as this 
poor widow, and ber fatherless children appeared, a 
damp, or gloom, seemed to be cast over these pious 
worshippers; the minister, however, put up @ cold 
and formal prayer on the occasion, hardly taking 
the trouble of informing the Almighty what their 
names were, as is their usual custom. After the 
close of the prayer they all dispersed, very much 
disappointed that they could not persuade some 
others to be on the Lord’s side. 

Really, Mr. Editor, my feelings were such at that 
meeting as I can hardly describe. To see so many 
of my friends, for whom I have the greatest respect, 
set with their mouths wide open, ready to swallow 
the most glaring absurdities, and shout Amen to 
what, in my estimation, is blasphemy, slander and 
abuse, I must confess produced a sensation not very 
pleasant. May the Lord deliver them from such 
worship, and show them that they must worship him 
(im order to be accepted) “in spirit and in truth.” 

New-York, Aug. 23, 1826. J. 

—<=— 
From the Rochester Album. 
What next? The following petitions were pre- 





sented to the Legislatyse of Connecticut, praying 
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for am act of imcorporation. On the 8th inst. 
"The petition of the North Stonington Society, 


for a Lotttery towards the permanent support of t 


Clergy.” On the 10th “ The petition of the Bap- 


fist Society of North Stonington, for a Lotte 
to build a Meeting-House.” 


adequate to our consiceration of the moral and 1 
ligious turpitude of such professois of piety, 


wish to support religion through the medium of 


Ficensed gambling. We are well convinced, th 


the virtuous part of the Baptist society will abhor 


such a measure as the above petitions contemplate. | able for a whole year. 
If so, may they come out boldly against it, and put 


it down, that the language, “Oh how fallen! ho 


degraded !”’ may not be applicable to the body of 
Perhaps the Stonington Society had 
bnvested their clerical funds in the Eagle Bank at 


the society. 


New-Haven, and as they lost them by a certai 


system of gambling, not exactly authorised by law, 
they think to mend the matter by getting a legaliz- 
ed system, and that, if there be any iniquity in it, | its environs. 
the members of the Legislature must answer for 


the sin. Olempora! Omores! We hope to hea 


that both petitions have been cast under the table, 


there to be trodden under foot of men. 
—f— 
From the Religious Messenger. 
INFIDELITY IN GERMANY. 


The following is trom the “ Correspondence of 


the London Continental Society.” 
“ | stopped a few days at H 





nises nothing higher than reasov. Amongst the 
600 theological students that are at present there, 
I could meet with only two drothers who are truly 
awakened, pious young men: the rest are avowed 
infidels, who are ready to carry their sentiments 
into the pulpits which they are to occupy. The 
effect upon the religious character of the people 
may be easily foreseen. Here is the root of the 
evil. In thechief of the German universities are 
a set of unprincipled men, calling themselves by 
the name of Christians, who are licensed by the 
Governments, and disseminate the most anti-chris- 
tian doctrines—nay, publicly in their lectures scoff 
at Christianity, and use expressions which heathen 
opponents would not have allowed themselves.” 
——. 
Society for improving the condition of the Jews. 
Jacob S. Solis, of Mount Pleasant, West Ches- 
eounty, (N. Y.) is forming an institution under the 
above title for educating Jewish youths, and for 
teaching them trades, and mechanical arts, agricul- 
ture, &c. He intends to erect factories, under his 
own immediate inspection, to be located in the 
same place, also to be an asylum for orphans of 
Israel. He intends soliciting assistance to forward 
the establishment. Mr. Solis proposes to publish a 
plan of the Institution and Constiiution of the So- 
ciety in a pamphlet form. 


We have not the 
use of language to express our indignation in terms 


- That university 
may be considered as the cradle and nurse of Neo- 
logy, or * Rationalismus,’ as it is called in Germa- 
ny, which, as its name sufficiently denotes, recog- 


< ee ee 
probation of the Jewish Grand Rabbi of Ameri:, 
residiug at New-York, “ who,” it is stated, “ w))) do 
he | every thing in his power to forward the Institution.* 
Phil. Ref. 
ry —> - 
The Jews.—The conversion of a Jew costs the 
society, in London, an average sum of about one 
e-| thousand pounds; and one half of the converted 
as | return to the “error of their ways” as soon as con. 
verting-money is no longer to be had. The making 
at} of a hali-Christian out of a full Jew, would rendey 
twenty poor and honest Christian families comfort. 
How is it that persons can 
thus abuse the charities of society, by so Wasting 
w}| money which the merciful contribute ? 
Viles’ Weekly Register. 
—~_— 
Increase of crime in London.—According to one 
n}of the last London papers, the termination of the 
Old Baily Sessions presented a most melancholy 
picture of the state of morals in the metropolis aud 
There were about 440 prisoners in 
the calender for trial, which namber had accumu- 
r} lated in little more than siz weeks! The convic. 
tions were numerous, and the Judges, who presided, 
appear to have deemed it necessary to award severe 
sentences to a large proportion of those who were 
found guilty—36 were capitally convicted, and 
above 120 were ordered to be transported.—4lbum. 
——_ 
London is said to contain 1,263,595 inhabitanty 
covering a space of more than 21 miles ; with 8,006 
streets, 160,000 houses, and 394 churches. 
—>——- 
Bishop Chase of Ohio, who some time since 
went on a tour to England to collect money to esta- 
blish an Episcopal College in his diocese, is said to 
have obtained in that country about 30,000 dollars 
in money, and 10,000 dollars in presents of various 
kinds for the purposes of the Institution.— Ref. 
—<— 
The Roman Catholics have, in the United States, 
ten colleges and ecclesiastical Seminaries, besides 
twenty-four convents, and other religious associa- 
tions distributed over the several diocesés. 
Boston Recerder. 
—~--_ 


HUDSON RIVER ASSOCIATION. 
The first meeting of this Associatiun, will be 
held in Danbury, (Con.) on the second Wednes- 
day and Thursday of September next. Societies 
existing within the boundaries of this Association 
are requested to send delegates. 





«*» All Communications, and al! Letters tor the 
“ Editor of the Gosret Heraup,” are requested 
to be addressed (post paid) to 


John Finch, Printer, No. 70 Bowery, New-York. 
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